notably Lotharingia and the Loire valley), has a limited base of documentary material -this evidence deserves a closer study by historians than it has yet received. 3 Recent years have seen numerous developments in the historiography of tenth-century monasticism, many of them focusing around the ideas and practices of monastic reform which began to develop at this time. 4 Modern historians have highlighted how the tenth century never saw a single reform movement, but rather a variety of impetuses for reform emerging from different centres, influencing, complementing and potentially competing with one another. 5 The neat, almost institutional, reform movement presented in Hallinger's monumental tomes on Gorze-Kluny has now been exchanged in the historiographical imagination with a kaleidoscope of 'reformist' interest groups. 6 There has also been a certain tendency within studies of monasticism to use local case studies to point to wider trends within monasticism. This was the approach, for instance, of Helvétius' work on Hainaut, of Patzold's work on conflict within abbeys within the Ottonian Reich, of Nightingale's studies of reforming monasteries in Lotharingia, and of Vanderputten's work on the monasteries of Flanders. 7 This article does indeed look at how the material from Homblières connects to wider trends within monasticism. However, owing to the nearcomplete absence of information about the state of Homblières before the reforms of the mid940s, it can only be used in a limited way as a case study for the effects of reform. Instead, the Homblières material can be used to throw light on how Abbot Berner and his community managed their landholdings and solicited patronage. This is particularly significant because Homblières was a small and poor monastery. Most houses with a tenth-century documentary trail of this size tend to be major houses, such as Gorze or Saint-Aubin of Angers. However, the charters and hagiographies of tenth-century Homblières can be used to show the way in which strategies of landholding and patronage management could be translated onto a smaller scale.
Attention must also be paid to what made Homblières different. Aside from its material poverty, Homblières was unusual among many West Frankish monasteries in having no single chief patron. A more typical pattern among monasteries reformed in this period was to have one patron, whose alliance with a potential reformer was one of the factors which allowed a faction favouring change to come into power in a given institution. Hence, in the closest West Frankish monastery with an even relatively substantial corpus of documents, Saint-Vincent in Laon, the abbey's reform seems to have depended on an alliance between Bishop Roric of Laon and the Irish monk Macallan: Macallan could depend on Roric's patronage to look out for his house's interests. 8 Similar patterns can be seen in Flanders and in Anjou.
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A further difference can be seen in the circumstances of the reform of Homblières in 949, in the middle of some turbulent decades in French history. 10 King Louis IV, who had returned to the throne in 936, had quarrelled with Hugh the Great, duke of the Franks, and the subsequent war had continued for years. 11 In 945, Louis had been captured by Vikings and sold to Hugh the Great. 12 Subsequently, he had only been restored to the name of king in return for surrendering his last remaining stronghold at Laon. 13 Only by the intervention of his brotherin-law, Otto the Great, king of Germany, in 946, was he returned to independent action. 14 The archiepiscopal see of Rheims was also in turmoil. The see was disputed between two claimants, Hugh, who had been imposed on it at the age of five by his father Heribert II in 925; and Artald, a monk of Saint-Rémi, who had been imposed by King Ralph in 931. 15 Hugh had been returned to his see and deposed again in 946. This dispute, which was still live in the late 940s, as well as the quarrels between Hugh the Great and Louis, fed into one another, and feelings ran high. 16 The consequence of this was that the province of Rheims, in the mid-tenth century, was unstable and often violent.
The counties under the comital family of Vermandois itself were undergoing some restructuring. 17 The death of the notorious count Heribert II in 943 had led to the partition of his domain between his children. Saint-Quentin itself was under the rule of his second son, Albert, known as 'the Pious', but Heribert's other children, such as his eldest son Heribert the Elder, also maintained some stake in acting as a group. 18 Moreover, Heribert II's sons also maintained ties to their brother, the deposed archbishop Hugh, as late as 962. 19 As a group, the sons of Heribert II were drifting into becoming allies of the king, but there was still potential for tension.
It was in this context that Homblières was reformed in 949. In the decades which followed, the abbey produced two sets of sources. The first set, and that with which this article is the more concerned for most of its discussion, is the monastery's cartulary. This is a twelfth-century production, but one which preserves 22 tenth-century charters. 20 This is not an unheard-of level of preservation for northern France as a whole, but it is the largest set of charters to survive from Picardy. The second set of sources consists of two hagiographical texts, the Vita sanctae Hunegundis and a combined Translatio and Miracula.
21 Both were written by Abbot Berner in the 950s, although the Miracula was added to later, in the 960s or 970s.
22 These texts had a dual function in celebrating and publicising St Hunegund's miraculous powers: first, creating and developing a sense of identity within the community at Homblières; and second, acting as an exercise in public relations with an intention to encourage donations to the monastery. It is the latter function with which this article is the more concerned.
The Vita, Translatio and Miracula indicate the first way in which Homblières was different from other monasteries. Homblières was originally a nunnery and by 946 it seems to have been thought in need of reform. In that year, Archbishop Artald imposed a new abbess, named Bertha, on the nuns, and the body of St Hunegund was translated into the abbey. However, in 949 (by which time Bertha was probably dead), the community of nuns was replaced with a community of monks.
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In this light, the Vita and the Translatio represent an unusual rhetorical strategy. In other reformed communities, historians from the first generation of reform, writing within a few decades of the event, tended to position their communities in opposition to what was there before. This tendency is most pronounced in Folcuin of Saint-Bertin, who tells us that the canons of that place fled all the way to Bath rather than join the reformers. 24 distance between the holy William and the carnal community of pre-reform canons. 25 Even the Miracula produced by Homblières' neighbour, the monastery of Saint-Quentin-en-l'Isle, mentions that before a reform abbot was introduced, various people tried to buy the abbacy and that the canons who lived there were thrown out.
26
By contrast, Berner's narration actively strives to create continuity with the recent past. Berner emphasises Abbess Bertha's holiness and piety and the translation of Hunegund's body is not anything done by the monks, but by Bertha. 27 Indeed, the replacement of the nuns by monks is not mentioned in the narrative. Moreover, the Translatio is complemented by the cartulary. The first charter in the collection is an act of Bishop Transmar of Noyon, approving Bertha's translation of the holy body, a charter which the monks then preserved or may even have fabricated. 28 For communities of monks which replaced communities of nuns, writing themselves into the early history of the abbey was common. In the abbey of Maubeuge, for instance, incoming male religious in the late tenth century forged a Merovingian royal diploma, which specified the lands granted to the male community at the monastery, to legitimise their takeover of the abbey and, as importantly, to justify their claims to the nuns' property. 29 Similarly in Marchiennes, Abbot Leduin began to emphasise St Jonat and St Mauront, the first abbot of Marchiennes and the son of its founder St Rictrude respectively, in order to shift the balance of saintly patronage of the abbey away from its former, female, patrons, St Rictrude and St Eusebia. 30 Indeed, Berner himself did this. In Hunegund's Vita, the climactic episode is the volte-face of Eudald, Hunegund's fiancé, who then endows Homblières with the goods which he would have given to her in dowry. 31 Having previously been the main antagonist of much of the Vita, he becomes the monastery's agent in secular affairs and Hunegund's closest friend, thus placing men at the very beginning of Homblières' existence and emphasising a continuity of holiness.
However, what is distinct about Homblières' situation is that Berner's writings maintain continuity of holiness not only with the distant past, but also with the immediate past, with his own predecessor. This is unusual in the context of reforming an institution. The most common -almost ubiquitous -narrative is that the monastery was founded in holiness, became corrupt, and then was restored to its pristine condition. 32 Berner's Translatio omits the corruption: indeed, the reader who did not know that the monastery had been reformed in 949 would not discover it from the Translatio.
This evidence should be placed side-by-side with the charter of Louis IV confirming the monks' replacement of the nuns. 33 According to Louis, the nuns were 'living insufficiently honestly therein, and were unwilling to be subjected to regular rule'; therefore, 'monks who 25 Ralph Glaber, Life of Saint William, in Rodulfus Glaber Opera, ed. and trans. John France with Neithard Bulst and Paul Reynolds (Oxford: Clarendon Press, 1989), 270-3. 26 Miracula S. Quintini in coenobio Insulensi patrata, in Acta sanctorum Oct. XIII (Paris: Victor Palmé, 1883), 813. 27 Berner, Translatio, 233-4. 28 Evergates, ed., Cartulary of Homblières, 35-7 (no. 1). 29 obeyed a rule and an abbot were substituted.' 34 Berner's Vita and Translatio (as well as all of the Homblières charters), however, simply do not mention lax standards on the part of the nuns as a community. Any discipline problems are written out of history, as the focus is put on Bertha's merits. 35 Denunciations of the immediate past are a common trope in reform discourse, 36 and the consensus among historians is that they should not be taken at face value. However, if always taking them at face value is certainly foolish, never doing so under any circumstances is also perhaps a risky approach.
Homblières was reformed twice in three years. The very short timescale, and the fact that the same reformer -Artald of Rheims -was involved in both, may perhaps imply that the poor discipline of the community had some reality outside Louis' charter; that, having tried one reform which failed, another was thought to be necessary. Indeed, the fact that Berner's works do not pick up on this discourse is itself significant: the intent of his writings seems to be not defending the reform, but giving the abbey an unblemished record of effective holiness, including in the recent past. 37 Hunegund blessed people with her miracles when she was alive, she blessed people with them in the immediate past, and she blesses people with them in Berner's present. The intent looks a lot more like sustaining the holiness of the saint through a period of poor discipline by the previous community than attempting to justify their replacement. This is not to imply that the experience of Homblières was typical. However, the relationship of reform discourse to reality should be seen as a spectrum. If, as Nightingale has shown convincingly, the claims of Bishop Adventius of Metz about the poor condition of the monastery of Gorze in 863 were little more than a rhetorical device in a power struggle over the monastery between the bishop and Count Bivin, this would represent one end of the spectrum. 38 However, it is possible that some representations of monastic decline are at the other end of the spectrum: that is, that some abbeys really were in a bad condition. If this possibility is considered, it seems likely that Homblières may be an example of it.
It is hard to generalise about the motives of those behind the replacement of the female community with a male one. If Homblières did have a crisis of discipline, this was an uncommon occurrence. In any case, the lack of information about the community at Homblières before 946 means that there is no evidence, even for speculation. However, if Hunegund's credibility as an effective saint was damaged by lax standards among her community, then restoring it would have been a matter of some importance. The effective channelling of holy power was one of the key ways in which monasteries attracted patronage, of which the community at Homblières was sorely in need. 39 Homblières was a materially poor monastery. Usually referred to as a cella, occasionally Homblières is specified as a 'small place'. 40 The papal privileges which confirmed Homblières' endowment support this impression: in the 950s, 34 'Quibusdam sanctimonialibus inibi non satis honeste viventibus et regulari districtioni subjici, nolentibus inde remotis substituerentur monachi qui obedirent regulae et abbati … ': Lauer, ed., Recuiel des actes de Louis IV, 77. 35 Homblières had property in only a few places in the local area and a couple outside it. 41 Comparing these confirmations to those for other, wealthy, monasteries, such as Saint-Martin of Tours or SaintCroix of Orleans, Homblières was much poorer. 42 Therefore, in writing to attract donations, Berner was, among other things, acting to consolidate his monastery's material resources; in this, he was not different from other communities, both reformed and not. 43 In addition to reinforcing the holy power of the saint, the abbey's charters show a concern on Berner's part to support his monastery's patrimony through consolidation and land transactions. By the end of Berner's rule, Homblières' landholdings fell into three main groups (Figure 1) . First, there was a group of properties situated less than 10 miles to the north of the monastery, of which the most important was Fresnoy-le-Grand. Second, there was a group found slightly further to the south, of which the most important was Remigny. Third and finally, there was a small group centred on Homblières itself.
Remigny and Homblières both provide examples of this strategy of consolidation. Remigny was almost certainly not part of Homblières' original patrimony, as it was mentioned in neither the papal privilege issued by Agapitus II in 954 or 955, nor the privilege issued by John XII on 2 January 956. 44 Its first mention comes in a charter of 4 July 956, in which one Wallo gives four allodial mansi in the villa to Homblières. 45 Subsequently, in 959, Berner petitioned the West Frankish Queen Gerberga for permission to purchase three more mansi there, which belonged to a nunnery which the queen owned in Soissons. 46 Finally, he petitioned Count Heribert the Elder to buy two further mansi which were owned by the monastery of SaintMédard in Soissons, of which Heribert was lay abbot. 47 In the villa of Homblières itself, the abbey also expanded its property. The villa of Homblières was confirmed as a possession of the monastery by both its papal privileges. 48 In a charter which is undated, but which, based on the witness list, was probably issued in the late 960s or early 970s, he acquired an unknown place called Rothliacus near (situm in vicinio) Homblières. 49 Again, in 982, Berner consolidated the abbey's property by an exchange of fields within the villa.
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The small scale of these properties is very interesting. In the last case, it implies that Berner was interested in managing his property portfolio down to the individual fields.
51 This astute estate management indicates the role an abbot could play as a manager of community resources. Active management of monastic property was not unique to Homblières, although this kind of evidence is not present in most other northern French cartularies and charter collections.
52 Homblières' tenth-century charters are one of the few instances in the West 41 Evergates, ed., Cartulary of Homblières, 41-5 (nos. 5-6); see also 7 ( fig. 2) Frankish kingdom where an abbot can be seen to take an interest in the nitty-gritty of land consolidation, management and exchange. In this sense, the charter collection is a window into the kind of detailed oversight of monastic property in which most abbots probably engaged. In addition to acquiring new land, the community also had to defend the land it already held against potential challengers, a situation complicated by the lack of a single major patron. Eilbert of Florennes, a nobleman who held land in Lotharingia and Vermandois, the original owner of Homblières, and one of the major forces behind its reform, does not seem to have developed close ties with the new community. 53 Eilbert did remain the monastery's ally. In a charter dated 988, for instance, he is referred to as facilitating the arrival of an oblate and his land at Homblières. 54 However, he appears in relatively few of the monastery's charters, and only as a witness when he himself was involved in a transaction with the monastery. 55 It is probable that Eilbert's possessions were too scattered and for the most part too far away for him to have much to do with Homblières and, whether for good or for ill, he was not an important neighbour for the monastery. Similarly, the archbishops of Rheims are not recorded as having anything to do with the monastery after 949. This lack of a chief patron had some potential problems. First, the absence of a particular protector could leave the abbey vulnerable to challenges to its property. The possibility of violence should not be underestimated: as mentioned above, the mid-tenth-century ecclesiastical province of Rheims was in a state of some disruption. 56 In the year of the arrival of a male community in Homblières, the deposed Archbishop Hugh and his men captured Omont, an estate and fortress owned by the church of Rheims, and used it as a base to ravage nearby villae. 57 Flodoard's Annals are filled with similar stories: in 954, for instance, Count Heribert the Elder, Hugh's brother, captured Rheims' property at Roucy. 58 While Archbishop Artald was not to be deposed from his see again, and violence died down after the mid-950s, the community of Homblières could not have expected this in 949. 59 Even without violence, however, there was potential for the holdings of Homblières to be challenged through litigation. 60 It should be noted that Homblières was not distinct from other landowners in the area, either lay or ecclesiastical, in either of these dangers to its property holding. However, as a poor community without the backing of a powerful lord, Homblières needed to take other precautions to secure its property. It seems to be for this reason that Homblières, in the second quarter of the tenth century, produced what by the standards of the eastern West Frankish kingdom is an unusually large collection of charters.
For instance, in January 963, the West Frankish King Lothar issued a charter confirming the grant of the estate of Quessy made by Count Arnulf the Great of Flanders. 61 This estate, just over 12 miles south of Saint-Quentin, presumably came to Arnulf in dowry from his wife Adele, a daughter of Count Heribert II of Vermandois. 62 The confirmation of the grant through a royal charter would seem to be specifically aimed at giving the monastery's possession of the estate legitimacy in the face of a potential challenge from Adele's family, the counts of Vermandois. In 963, Arnulf was old and sick, unlikely to live very long, and a charter from Lothar, in addition to the intrinsic prestige benefits of a royal diploma, would have been more likely than one from Arnulf to carry with it the power of an effective supporter. 63 The 963 diploma was sought and acquired by the community because it had potential to bring real support to Homblières should its claim to the estate require defence.
A similar case can be made for a diploma, dated to 26 March 963, issued by Count Heribert the Elder to the monastery. In it, he confirmed a purchase made by Abbot Berner of land in Remigny. 64 This land was from the jurisdiction of Saint-Médard, of which Heribert was lay abbot; it was also from the benefice of Albert the Pious, count of Vermandois, Heribert's brother, and held by his fidelis Madalger. 65 This has been seen as evidence of a tenurial hierarchy. Indeed, Bur's argument for tenurial hierarchies in tenth-century Champagne rests heavily on this charter. 66 Evergates argues, in his introduction to the edition of Homblières' cartulary:
A tenurial hierarchy appears to have been firmly established at that time: knights held benefices from the count's direct vassals (his fideles), who in turn held their benefices from the count … only the count could authorise the formal grants of alienation. 67 That is to say, the man at the top of the hierarchy had to confirm these transactions for them to have any validity. In this case, Madalger held the land from Albert, who held it from Heribert, whose confirmation as lay abbot was what was ultimately required for the transaction to have validity. This seems an incomplete explanation, however. First, it is not clear that transactions involving abbey land needed the approval of the abbot, lay or otherwise. Another charter in the cartulary, dated to 27 February 960, shows the canons of Saint-Quentin granting abbey land to the monks of Homblières in their own name. 68 Count Albert, the lay abbot of SaintQuentin, signs as a witness, but there is no indication in the document that his confirmation was necessary, as opposed to his support being welcome. 69 This seems to indicate that it was possible that the brothers of a monastery could grant land validly in their own name, without explicit confirmation by the abbot.
A further noteworthy feature of the 963 charter of Heribert the Elder is that neither Albert the Pious nor Madalger the fidelis appear in the witness list. 70 It is possible that both of them had given their consent elsewhere and not had it recorded. However, as there is no sign of it otherwise, the possibility must be considered that this charter represents a kind of legal weapon which Berner could use against them -that is, it is possible that, in his quest to consolidate Homblières' possessions in Remigny, and with neither Albert nor Madalger willing to grant their land to him, Berner went to a third party with an interest in the land who was willing to give him a claim to the land, a claim which he could then exploit to actually gain control of it. 71 However, Albert the Pious posed a greater threat to the monastery than simply his potential claims on some of Homblières' land. Perhaps more important than his comital title, Albert was the lay abbot of the important abbey of Saint-Quentin. Saint-Quentin was close to Homblières -at around 4 miles as the crow flies, it was well within a day's walk there and back. It was also a major ecclesiastical centre for the region, and involved in the reform or foundation of a number of monasteries in Vermandois. Albert sent canons of Saint-Quentin to reform the monasteries of Saint-Quentin-en-l'Isle, Saint-Prix and probably Mont-Saint-Quentin as well.
In all these instances, the abbey ended up moving closer into dependence on Albert and on Saint-Quentin. This is most easy to demonstrate for Saint-Quentin-en-l'Isle. In a charter issued by Albert for this abbey, he refers to Saint-Quentin itself as the 'principal church' (principalis ecclesia), indicating the superiority of the main church of Saint-Quentin over Saint-Quentinen-l'Isle. 73 Albert himself had appointed Anselm, the first abbot of Saint-Quentin-en-l'Isle after its reform, and it is likely that the second abbot, Arnold, was also his nominee. 74 This was a potential threat to Homblières because the community at Saint-Quentin had been heavily involved in its original reform under Abbess Bertha. Berner's Translatio of St Hunegund, for instance, records the close involvement of Giso, the custodian of Saint-Quentin, in moving St Hunegund's body. 75 There are indications that Albert's consent to the reform of Homblières was not necessarily voluntary. Louis IV's charter describing the reform implies the chief force behind the monastic reform was Eilbert of Florennes, who possessed the monastery before its reform. With a congregation of monks already established by Eilbert and placed under a regular abbot, Louis' intervention was requested. However, Eilbert did not give the monastery directly to the king. Instead, he restored (reddidit) the abbey to Albert, who in turn gave it up to the king's authority. 76 By involving Albert in this way, Louis and Eilbert were making Albert publicly act as a witness to and supporter of the reform, even though it may have reduced the influence of Saint-Quentin on Homblières and therefore gone against Albert's own interests.
Albert should be seen as the head of an ecclesiastical network controlled from Saint-Quentin. Homblières, despite its physical proximity, was not part of that network. Instead, the impetus for its reform had come from different ecclesiastical power groups, from Eilbert of Florennes and his wife, whose major monastic projects, Bucilly, Waulsort and Saint-Mihiel, were otherwise in Lotharingia; and from the archbishops of Rheims, whose other reform projects, including Saint-Rémi of Rheims and Saint-Basle of Verzy, lay largely around the city of Rheims itself. 77 There was a possibility that, were Homblières to be inveigled into Albert's ecclesiastical network, it would lose its autonomy.
Even if this suggestion is rejected, Albert was still the abbot of Homblières' most important neighbour and the local count, and need not have taken its side in the event that property rights were disputed. Albert was fully able to interfere with monastic affairs within his county. Having his approval for Homblières' transactions would make any later defence of the property, should it be necessary, easier. In the cartulary, there are five charters confirming land exchanges issued in Albert's name. Albert himself had a direct interest in only one of these. 78 Again, it seems unlikely that this was a question of hierarchy of tenure. Two charters from the 980s are important here. In the first, issued in 982, Albert confirms an exchange of fields made between Berner and three men of Saint-Quentin (hominibus Sancti Quintini), as well as a subsequent exchange of tithes made between Homblières and Saint-Quentin. 79 In the second, also issued in 982, he confirms an exchange made with Dudo, who appears in a number of places in the cartulary and is called variously vassallus and miles, concerning the benefice of one Ralph. 80 There is no indication in either of these that any of the men concerned held their land from Count Albert.
If, therefore, it seems unlikely that Albert had to confirm a transaction for it to be valid, why did the parties seek his confirmation? The most likely hypothesis is that Homblières deliberately accumulated a large number of charters confirmed by the most powerful magnate in the immediate vicinity because Albert's support for a transaction would lend it extra weight if it were to be challenged, as well as providing some guarantee that he would not challenge it himself. 81 His confirmation was not actually needed to make the transaction valid. The language of the charters themselves seems to confirm this. Albert is repeatedly made to say not that his assent was necessary, but that his authority buttresses what has already taken place. Hence, we find him asked whether 'our authority might strengthen the aforesaid transaction [made between Berner and Eilbert of Florennes]', 82 and again, whether 'we might confirm with our authority a certain transaction which had been made'. 83 That is, in both these cases, the transaction had already happened, and Albert's authority merely lent it extra weight.
Each charter issued in Albert's name, some of which concern small pieces of land, down to the level of individual fields, was a piece of evidence which demonstrated that he had consented if he were ever to try and challenge the transaction, both at the time and in the future. Unfortunately, there is no outside indication when Albert's confirmation was thought to be needed, and there is no pattern within the charters themselves. Nonetheless, the most likely motor for this accumulation of these charters in general was fear of challenges to the monastery's landholdings.
The chronology of these documents is interesting. Only four charters, of which one may be a forgery, can be dated to the last 12 years of Berner's abbacy, 970-82, compared with 12 charters issued between 949 and 970. Moreover, in the 61 years between 982, when Berner died, and 1043 -the death of Count Otto of Vermandois, the grandson of Albert the Pious -there were 11 charters issued which are still extant, at least one of which is at best interpolated and very probably forged. 84 Berner's immediate successor, Alberic, appears in only one charter -the absence of documentation seems to have been typical of his abbacy. 85 In a charter probably datable to the late 1020s or early 1030s, a later abbot, Waleran, bemoaned 'the negligence of his ancestors' in the matter of acquiring written confirmation of transactions, in this case specifically referring to a gift made by one Castellan Lambert during Alberic's time.
By the early eleventh century, monks such as Waleran were beginning to have a new, more intensive interest in the written word. 87 However, there is no reason to doubt the reality of a downturn in charter production during his abbacy. This probably represents a genuine shift in documentary policy between the end of Berner's abbacy and the time of Waleran. The reasons why this should be so are of necessity speculative, but a number of possibilities spring to mind. First, even during Berner's abbacy, the number of charters preserved is substantially less after 963 than before. Archbishop Hugh of Rheims had died in or soon after 962, and with his death the 40-year conflict over the see of Rheims came to an end. 88 It is therefore possible that the decline in documentary production could be due to a general settling-down of conditions in the Rheims area. Second, and closer to home, it is possible that the reduced documentary production could reflect a slowing-down in the number of land transactions taking place. However, there is no way of demonstrating this: as the example of Castellan Lambert's gift shows, it was possible that gifts made could simply go unrecorded, and if other gifts were made in the 990s or 1000s, we would not know of them. Third and finally, it is significant that the only surviving charters which certainly date from Alberic's reign are a donation of land from Albert the Pious and confirmation of a different gift by his son Heribert III. 89 It may be that several decades of good relations with the counts of Vermandois meant that the monks of Homblières might have felt better able to rely on comital protection for their property, and subsequently less reliant on charters. Any of these suggestions individually or in combination is plausible in explaining the shift in document production.
Conclusion
The reform of Homblières seems to have come about in the context of a genuine crisis in discipline in the mid-940s. However, most of the problems or potential problems facing Homblières arose because of its size and lack of a single major patron. Abbot Berner and his community seem to have attempted to alleviate their abbey's lack of a large patrimony by consolidating their land through sales and exchanges. This in turn fed into Homblières' unusually large documentary record: having been gained, the land had to be defended.
The question of how Homblières could protect itself and its property from any potential challenge was as pressing for the abbey as for any other early medieval landholder, but the seeming lack of a major patron at Homblières who could be called on to support the monastery's claim to property should it be challenged in court or otherwise, along with the potential threat presented by Albert the Pious to the abbey's autonomy, led the abbey to seek other solutions. The tenth-century documents from Homblières should be seen in this light. These charters were legal weapons against potential threats, documents in which the figures of power surrounding Homblières wrote down and therefore made permanent their approval of transactions concerning land to which they had a claim. While they had a long-term value for the community, implicit in their preservation, their composition was informed by the immediate needs of Abbot Berner's time. Homblières' tenth-century muniments illustrate how a small community could manage its landholding in a way that allowed unusual strategies of documentary production to complement other attempts to consolidate and expand its holdings.
